The modern western world is vastly different from that of the ancient Mediterranean. 1 We differ from our predecessors not only in politics, law, religion, philosophy, and cultural life, but also in the languages we speak. These differences are what make the study of the ancient world so fascinating and yet so difficult. Only by learning the languages of antiquity can we hope to acquire an adequate understanding of cultures and concepts so unlike our own. Yet, even when we have learned Greek, Latin, Hebrew, and other ancient languages, we may remain oblivious to the different denotations and connotations that modern and ancient terms often have. This is particularly true of terms that are used in both the secular and the religious sphere. The secular connotations of the modern English word "sacrifice," for example, are markedly different from the religious implications of ancient sacrificial terms. Whereas the emphasis in 1 An earlier version of this essay was scheduled to appear in the International Journal of Comparative Religion and Philosophy, but that periodical ceased publication before my study appeared. I am delighted that a greatly revised version can now appear in a Festschrift honoring David E. Aune, whose daunting erudition has greatly enriched our understanding of early Christianity and thereby helped modern scholars become acutely aware of how our world differs from that of the first Christians. Although I do not deal directly with the biblical text in this essay, I believe that a heightened awareness of the differences between the modern and ancient understandings of perjury will sharpen the exegetical work of biblical scholars. For example, NT scholars almost invariably speak of Peter as "denying" Jesus. That is, of course, true, as the repeated use of the word "deny" by each of the four canonical evangelists makes clear (Matt
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Another example of a legal and religious term with sharply divergent meanings and connotations in antiquity and today is "perjury." These differences include not only the settings where perjury occurs and the punishment for this offense, but also the very definition of
